734               Joachim of Flora and Ms influence

the Order. The declaration of the Rule by Innocent IV led to a division in
the Order; the stricter party demanded and were for a time able to secure
its rejection. The temporary triumph of this party is shewn in the
election to the office of general of John of Parma (1247-1257), who set free
a number of "zealots" or "spiritual" friars, imprisoned by his predecessor
in the March of Ancona. John of Parma, throughout his life a devoted
upholder of poverty, did not belong to the extreme section of the
spiritual friars; he had been lecturer at Paris and held that " knowledge
and good morals were the two walls out of which the Order was built";
on the other hand, like the spirituals and indeed many of the finer minds
in the Order, he was powerfully attracted by the mystical doctrines of
Joachim of Flora.

Joachim had proclaimed the advent of the Kingdom of the Holy Ghost.
"Spiritual men,1' who have entered into direct communion with God
through poverty, contemplation, and love, will preach to all the world
the Gospel of the Spirit, or Eternal Gospel, as it is called, in contra-
distinction to the Gospel of Christ and the Apostles, which is "transitory
and temporal in what touches the form of the sacraments, but eternal
for the truths which they symbolise.1" A spiritual Church will arise in
which the Eastern and Western Churches will be merged, and the religion
of Christ, purified by the Spirit and freed from the letter which killeth,
be established for ever. The belief that St Francis was the angel of the
new revelation was widespread in the Franciscan Order, especially among
the spiritual friars. This was proclaimed by Friar Gerard of Borgo San
Donnino in his "Introduction to the Eternal Gospel," issued at Paris in
1254. But with an amazing misunderstanding of Joachim's teaching,
Gerard interpreted the phrase "Eternal Gospel" as meaning not the
inspiration of the Holy Spirit, but the works of Joachim himself. Whether
this misconception was general or confined to a few is not clear. But it
placed a powerful weapon in the hands of the University of Paris in their
struggle against the Mendicant Orders. Gerard's book was condemned by
the Pope; and the community of the Order freed themselves from the sus-
picion of heresy by sending the offending brother to perpetual imprisonment
and by deposing the general minister, John of Parma. Fra Salimbene,
who had been a Joachite, "entirely abandoned that doctrine and resolved
to believe only what he saw."

Bonaventura was now elected general and held office for seventeen
years. He made no attempt to return to the primitive conditions; in his
Life of St Francis, and in the decree of the general chapter of 1266 that
all previous lives of the Founder should be destroyed, an endeavour was
made to obliterate the memory of the early traditions so far as these
were in conflict with the present ideals of the Community of the Order.
Bonaventura accepted and defended the privileges which the Popes had
granted to the friars. "If we were never to abide in parishes but by the
priest's will, then we should scarce ever be able to stay long; since, whether